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CRITICAL AND HISTORICAL NOTES. 



THE DOUBLE TEXT OF TOBIT. 
CONTRIBUTION TOWARD A CRITICAL INQUIRY. 

The recent publication of the various texts of the apocryphal story 
of Ahikar has brought once more into relief the duality that character- 
izes the tradition of so many of the books of the Old Testament in the 
Septuagint version. For it was not only found that Ahikar was a com- 
panion volume to Tobit, whose author had derived certain details in 
the story and teaching of his afflicted righteous man from another 
story of long-suffering virtue, but it was also found that the coinci- 
dence between the two works was greater or less according to the 
recension of the book of Tobit that was consulted. It was less in 
comparison with the Vatican text than it was with the Sinaitic. And 
this fact alone arouses the suspicion that the Sinaitic text of Tobit has 
in some respects priority, critically, over the text of the Vatican MS. ; 
and it invites us to reexamine the divergent texts of the book of Tobit 
and find, if possible, a reason for their divergence. Suppose, for 
instance, that in editing the story of A # ikar, from which Tobit can be 
shown to have borrowed, we find the names of certain famous Assyrian 
kings, and that these names appear also in the book of Tobit, but in a 
variety of spellings, it might reasonably be held that those texts of 
Tobit which give the names of the kings in the earliest form — that, viz., 
which is nearest to the Assyrian — have some sort of priority over those 
texts which exhibit a later spelling. It is true that this may only be a 
suspicion, but it is a suspicion that may set us on track of a demon- 
stration. 

Take, for example, the name of Esarhaddon ; it appears in the 
Vatican text of Tobit as SaxepSovos, which is generally the spelling of 
the Sinaitic, except that the text betrays the existence of an earlier 
spelling 'Sax € P^ v > f° r we have the expression, im. SapxeSovos /Jao-iA«os, 
and this spelling is confirmed in one case by the Alexandrian MS., which 
reads 2ax«p8ai'. So far as this name goes, the evidence which it fur- 
nishes is against the superior antiquity of the Vatican text of Tobit, 
which has Graecized the name of the Assyrian king. 

The same thing appears in the spelling of the name of Ahikar, to 
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whom Tobit frequently refers. There can be little doubt that the 
form 'Axiax a P°s which is in the Vatican text is again a Graecized 
form, for we find in the Sinaitic text a form 'A^Ei/cap actually existing 
along with other intermediate spellings. That is, we begin to sus- 
pect that an earlier form has been edited away, and that the change 
has been more effectually made in the Vatican than in the Sinaitic 
text. 

When we pass from the spelling of the names to the actual texts, 
we find traces of similar phenomena. In the fourteenth chapter of 
Tobit we have the most famous of all the references to Ahikar, which 
was until recently quite inexplicable, and precisely in this passage 
the variation between the Vatican and the Sinaitic texts is conspicuous. 
We have to compare : 

(B) (X) 

TtKvov, tSe tC «roo/<rev 'Aoap. 'A\ia- iO£, iraihlov, oVa Na8a/2 ttroi-qatv 

Xap<j> T<S Op€\j/avn avrov, <os e/c row 'A\tLKap<o r<3 tKOpef/avTi airov, ov\i 

ifxorbi ijyayev avrov eh to o-kotos Kal £u>v Kartjve)(0r] «s rrjV yrjv ; Kal direSo)- 

oou dvTajrc8o)K£V avrm- Kal A)(id\apov kcv o Otbi rrjv dri/uav Kara irpoaomov 

pkv £<T(oo-£V, iKeivta 0£ To avTaTToSofw. airov- Kal i£rjk6ev as to <£a>s A\iKa- 

awtSSOt), Kal avros Karefit} as to o~ko- pos, koi Na8a/3 eiotJX^ev eis to o-kotos 

tos - Marao-o-i/s iwoirjo-tv ikerjiMxrwrp', tov atGvos on Qrfrrjo-ev (mtokteTvoi 

koI to-mdi) «k Trayi'Sos Oavdrov 17s itrq- 'A\tiKapov. iv T<3 mirjo-ai p.e iXerjp.0- 

$ev aura?, 'Aoap, 8i Iveirarfv as ttjv o-vvt]v i£rjkOev ex tijs irayiSos tov Oavd- 

nayCSa Kal diriokero. tov j^s twr/itv airui Naoa/?, Kal NaSd/J 

etteo-ev eis ttjv irayi'Sa tov Oavdrov Kal 

dirmkeo-ev. 

Now, without going over the differences in detail, and correcting 
the individual errors, we may say that there are expansions in the 
Sinaitic text, which are explained by the actual story of Ahikar, with 
regard to his quasi-sepulture under his own house, and these expan- 
sions could not easily have been made without a direct dependence 
upon the text of Ahikar. There is thus a good probability that they 
are primitive features of the book of Tobit, the author of which has 
been shown to know and use that earlier legend. But if this be the 
case, we are face to face again with the problem as to the relative 
value of the two divergent recensions of Tobit, and we start upon an 
inquiry into the relative merits of the two recensions with something of 
a predilection for the Sinaitic form of telling the story. 
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But here we must move very cautiously, for a little further exam- 
ination shows that it is not a very simple problem, nor is the evidence 
all one way. For instance, in Tobit, chap. 4, after the old man has 
given instructions to his son to bury him, he proceeds with a short dis- 
course on ethics, which ought to be headed "The Teaching of Tobit," 
for it is a veritable AtSa^ and may be compared with that which is 
named after the apostles. The antiquity of this inserted tract is evi- 
dent from the close parallelism between itself and the Teaching of 
Ahikar, whole sentences of which it incorporates. That which is bor- 
rowed by Tobit from Ahikar ought certainly to be a part of the 
original draft of Tobit ; but the curious thing is that the whole, or 
almost the whole, of the Teaching is absent from the Sinaitic recension. 
Fortunately there are opening and closing fragments of the Teaching 
still existing, which show that it must once have stood in the Sinaiti- 
cus ; such sentences as 

Tob. 4:5, 7raous ran 17/xcpas crov, ircuBiov, tov Kvpiov ixvt]iJ.6v€V€, 
Tob. 4:19, koX vvv, naihiov, ju.vifju.oi'eve Tas evroXas Tauras, icat fuq i£a\ti<l>6rj- 
Toxrav Ik rrjs (capSias aov, 

are sufficient to show that a series of ethical instructions once stood in 
the Sinaitic text, and such ethical matter must have been parallel in 
some points with that we find in the Vatican. If the Sinaitic text had not 
presented the broken fragments which betray excision, we should have 
been tempted seriously to lower the value of that recension on account 
of the omission of matter which was clearly of the earliest type. But as 
the omission was deliberate, the value of the recension in what was not 
omitted is not necessarily lowered. We can, however, see how compli- 
cated a matter the tradition of these early documents often becomes, and 
how careful one has to be not to draw too rapid conclusions. 

Another reason for caution lies in the consideration that, even if 
the Sinaitic recension has certain suggestive signs of superior antiquity, 
it does not follow that these are in evidence as regards the excellence 
of the whole of the text. It might, for example, be the result of the 
revision of the Greek text by a Hebrew (or Aramaic) original, and in 
that case the revision would be redolent of antiquity, although made 
upon a possibly inferior Greek base. Something of this kind occurs 
in the book of Esther, and in many other parts of the Septuagint, 
where the readings of Aquila's translation have been imported into 
either the margin or the text. They can generally be recognized either 
by the fact that they conform the text to the Hebrew, or by their 
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betraying peculiarities which are characteristic of Aquila. 1 Wherever 
such a Septuagint text has been revised into greater agreement with 
the Hebrew by means of Aquila's version, the recension produced will 
have marks of superior antiquity, which may, however, be quite fal- 
lacious as far as the editing of the text of the Septuagint goes ; for 
the archaic features may not be a part of the true Septuagint. 

These considerations may suffice to suggest to us the care with 
which it is necessary to proceed in estimating the value of the recen- 
sions of the book of Tobit. In fact, the recensions cannot be really 
evaluated until we have some idea of the causes which have led to their 
existence. 

We may confine ourselves, then, at first to the following statement : 
The book of Tobit, like so many other books of the Septuagint, exists 
in what appears to be a pair of distinct recensions, and in Tobit itself the 
recensions are so distinct that the editors are constrained to print one 
beneath the other, taking the Vatican text as the standard, and giving 
the Sinaitic text the alternative place. Certain peculiarities, to which 
we have drawn attention, suggest that the greater antiquity lies with 
the Sinaitic text ; but whether this justifies us in giving it the place of 
honor, or in erecting it into a standard of reference, we must not too 
hastily decide. 

The problem is one which meets us elsewhere, and we need to 
know more about the meaning and causes of the divergence before we 
commit ourselves to the special patronage of one or the other of the 
involved forms. 

Now, instead of beginning, as might seem most natural, with the 
printed texts of Tobit, and reading them side by side, in order to 
determine how they stand in order of time and historical development, 
with a view to the further determination of the causes which produced 
recension B out of recension A, or the converse, or which produced 
them both from a lost type, I propose to try an independent method 
of inquiry somewhat less mechanical than that which is involved in the 
collation inter se of divergent types of text. 

We shall ask the question whether any earlier extracts exist from the 
book of Tobit which may be capable of identification with one of the 
published recensions rather than with the other. 

1 For example, when in Esther 6 : 1 the corrector &C c ' a adds \bywv to pun)fiUi<rvva, 
this is because the Hebrew has "HiT ; when in 6 : 2 the same corrector in the margin 
restores ypa<p4vra for a missing tA ypa<t>iina, he does this for a Hebrew iirO ; when 
in 6 : 1 o he adds on the margin roxews Xa/Je <n/e to crSv/ia Kri, the inserted <rvv shows 
that he is revising from Aquila ; etc. 
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We begin with the simplest possible case, viz., the well-known 
dictum of Tobit with regard to the saving virtue of alms. This passage, 
"alms doth deliver from death," is one that occurs twice in the Vati- 
can recension of the book of Tobit, first in the ethical tract which we 
have called the Teaching of Tobit (Tob. 4 : 10), and again in what 
may perhaps be called the Teaching of Raphael (Tob. 12: 8), when 
that mendacious angel gives the family of Tobit a farewell lecture on 
truth and charity. In the Sinaitic text the Teaching of Tobit is, as 
we have shown above, excised. Now, we have also shown that this 
sentence has a peculiar value in the text of Tobit, inasmuch as it is 
not merely a resume of Tobit's own personal virtue, but is also an 
epitome of the ethical excellence of Ahikar ; and we have pointed out 
that the famous dictum about salvation by almsgiving was, in the first 
instance, deduced from the supposed historical adventures of the Sage 
of Nineveh. This is admitted in the dying words of Tobit (Tob. 14 : 10), 
that " Manasses (i. e., Ahikar) gave alms and was saved from the snare 

of death Consider, my son, how almsgiving .... delivereth." 

It is certain, then, that the sections on almsgiving belong to the first 
form of Tobit. If the Sinaitic recension has failed to present the 
words in Tob. 4: 10, it is because a deliberate abbreviation has been 
made at this point of the book, an abbreviation which, as we have 
shown above, is betrayed by the fragments which the excisor did not 
completely cut away. 

Let us now consider one or two authorities who quote the famous 
dictum. We begin with the last chapter of the epistle of Polycarp (extant 
only in Latin). Polyc. 10: "... . mansuetudinem domini alterutri 
prsestolantes, nullum despicientes. Cum possitis benefacere, nolite dif- 
ferre quia eleemosyna de morte liberat." A comparison of this with the 
Tobit passages shows that it is taken, not from the Teaching of Raphael, 
but from the Teaching of Tobit (Tob. 4: 10). For in this section we 
have the parallel instructions to despise and overlook no one (/u.77 
<f>6ove<ra.Ta> (Tov o 6<f>6a\[U>i iv T<S iroielv o~t i\€i)[wa , wrjv Kal p.i] awoo'Tpoj/rji to 
Trp6(T<oir6v (tov cwro 7ravTos tttio)(ov): to do good according to our ability 
(a)S vol {nrapxei Kara to 7r\^°s Jronjow tf o.vtS>v iXtrjp.oo'vvrjv), which latter 
instruction refers, at first sight, rather to the extent of gifts than to the 
time of bestowing them ; as if it were merely a repetition of Ik t5>v 
v7rapx6vT<av o-ov in vs. 7. On turning, however, to Gal. 6:10, we sus- 
pect that St. Paul has been at work on the same ethical rule, for he 
says : cos Kaupbv (xop-ev, which interprets o5s <rot iirapx*' i n a temporal 
sense, adds a qualifying clause, "but especially to the household of 
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faith," which suggests that he is modifying a previously existing rule ; 
and significantly omits the statement about the saving power of alms- 
giving, which would have vitiated the whole of his argument to the 
Galatians. 

If, then, Polycarp has been quoting Tobit, as is undoubtedly the 
case, the balance of the argument is in favor of a quotation from the 
Teaching of Tobit, and not from the Teaching of Raphael. And if 
there is any ground for our suspicion that St. Paul has also been using 
Tobit (which must certainly have been a part of his library), it is to the 
earlier chapters of Tobit that his loan must be referred, and not to the 
later. 

Unfortunately, even if the argument were better reinforced than it 
is (for there is still something to be desired in that direction), we are 
not much farther on in the criticism of the Tobit texts. We cannot 
say much in favor of the Vatican text, in view of the evident excision 
of the corresponding matter in the Sinaitic recension. 

Let us turn, in the next place, to the second epistle of Clement, 
where in the sixteenth chapter we find as follows : 2 Clem., ad Cor., 
16 : KaAov ovv l\er)p.o<rvvr) o5s fteravota dftapTtos - Kpei(r<Ta>v vrjcrreia Trpo(Tev)(tj'S, 
t\eqp.o<Tvvrj St a.p.<porip<isv aydirrj 8k /ta\wrra ir\rj6os dftapTtSv, irpocrev)^ 8« 
tK jcaAjys (TvveiSijo'ea)? ck Qavarov pvtrai. /juuidpios iras b diptoels iv tovtois 
TrX-qprj^' eXerjpxMTvvr) yap Kov<t>l<rp.a apjapnas yivcrtu. In this Clement is 
clearly following Tobit, for all the key-words of the Tobit teaching are 
here. We catch at once the refrain of iX.erjp.oa-uvrj «k davdrov pvercu, 
although the writer has evaded the statement and corrected it. He 
has substituted "prayer" for "alms," and has made an apologetic 
modification that "alms" is an alleviation of "sin," though not exactly 
its ransom. He has, however, left uncorrected or half-corrected a 
statement of the relative rank (speaking soteriologically) of prayer, 
fasting, and alms. It is clear that they came to him in the order 
(reckoned from greatest to least): alms, fast, and prayer. 

Without any reference to the actual sources from which he derives, 
we might infer that he was using a doctrine that prayer is good, but 
fasting is better, and alms is best of all ; for alms doth deliver from 
death. He corrects this (1) by exchanging "prayer" and "alms" in 
the opening and closing sentences, but still leaves the uncorrected 
middle statement that "alms is best of all;" and, to avoid further 
misunderstanding, he adds the precept that it is love which is the 
real atonement. This last sentence was almost certainly not in his 
sources. 
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Now let us turn to his sources in the book of Tobit. A moment's 
investigation will show that it is not from the Teaching of Tobit, 
which is only ethical, and, except in a historical sense, is not soteriologi- 
cal. Turning to the Teaching of Raphael, we find the very same 
attempt to estimate the relative value of prayer, fast, and alms. The 
two recensions stand as follows : 

tob. 12:8. 
Vatican text. Sinaitic text. 

ayadbv Trpovevxq p-era. vijoretas /cat ayaObv irpotrevy^i p.(Ta aX-qdilai /cat 

iXtrj/Jioavvrjs «a£ StKaiocrwiyr ayaObv iXtt)U.oavvr) p.€Ta SiKoioo-vvrji p.SXXov 

to oXCyov p.€Ta St/caioowjys fj iroXv rj ttXovtos p-erb. dSi/a'as- KaXbv iroirjo'ai 

fi.€ra dSt/ctas* KaXbv Troirjacu. iXer)p.o- iXetjpocrvvijv paXXov rj 6t]<Tavpurai xpv- 

(Tvvrjv 17 6r)(Tavp((rai xpvcriov. iXtr)p.o- (Tlov. iXeqp.<xrivr) tK Oavdrov pverai, 

o~wt) ck da.vd.TOv pvtrai, /cat avrt) ko.1 avTi) caroKadalpti iraxrav apjxpriav. 

awOKadapiu irao~av d/aapTtav ot ttolovv- ol iroiovvrts iXtijp.oo'vvijv ^opracr^crov- 

Tts iXer)p.oavvas /cat StKatocrvvas irXrjO-- Tat £unjs. 
OyaovTai £<or)'}. 

Here, then, we have a concrete instance of the variation in the two 
recensions, which we are able to test by reference to a second-century 
quotation. And we notice (1) that the quotation in Clement is not to 
be dismissed with the word memoriter, for there is matter in it which 
has disappeared from both the Vatican and Sinaitic recensions, but 
was once a part of the text of Tobit. We turn to Holmes and Parsons, 
and find that the Zittau Codex (No. 44), with its companion, the 
Ferrara Codex (No. 106), have the reading: /cat €Xtrjp.oo-vvrj /aera St/cato- 
avviji imp d.p.<p6repa- Kpao-aov rrotctv iX(t)p.oo-vvi)V fj 6r)0-avpi%,uv }(pvo~(ov. 
Here we have the missing words of Clement [iXetjp.oo-vi'i]] 81 d.p.<poTipa>v. 
They have been suspected by us to be primitive, independently of MSS. 
authority, and here is the attestation. These words, then, are not due 
to Clement quoting from memory, and expanding and modifying his 
quotation, but to the text that Clement quotes. Behind the second 
epistle of Clement there lies a text of the Septuagint of an earlier type 
than that of either the Vatican or the Sinaitic codex. (2) Our next obser- 
vation is that the pseudo-Clementine quotation invites us to restore the 
virtues in the upward order : prayer, fast, alms, so as to affirm that 

Prayer is a good thing ; 

Fasting is better than prayer ; 

Almsgiving is better than both. 

This shows that we must correct away the refinement of aX-qOtut.'} 
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in the Sinaitic recension ; the Vatican text is here the better, and 
is supported by Clement of Alexandria, who quotes the opening 
sentence with the slight variation : vrjartia /wra irpwrtv^j'i (Clem. Alex., 
p. 791). 

Beyond this I do not know that we can affirm much with regard to 
the relative value of the recensions. It appears that a primitive 
Hebrew or Aramaic tlDIS has been translated doubly by iXerjpxxrwr) 
koI SiKaioa-vvrj. If this be primitive, then the expression, iXerjp.oavfiji 
teal SiKaioavvrp, of the Vatican text is earlier than eXerjpAxrwi) //.era Sikcuo- 
avvqs of the Sinaitic text, which is a modification of it, whose motive 
is found in the previous Trpoo-tvyr) //.era vijoreias. Lower down the 
Sinaitic recension has the simple rendering, IXe-qp-wrvvrtv for iXttj/Mxrvva'i 
koI Suauoo-uras. This may be a later correction, though the matter is 
far from certain. 

Both the texts are strikingly Hebraistic in their use of the positive 
Kakov and ayadov for the Hebrew 2lti , where the proper translation was 
Kpei<7cr(i)v. Clement's epistle has the opening naXov, but changes to 
Kpaacrwv later on ; he may, however, have simply improved the language 
of his text, and we must not infer that the primitive translation had 
anything except a positive adjective. 2 

So far, then, as the study of the single instance has taken us, we 
may say that the Vatican and Sinaitic recensions are closely connected 
inter se, with perhaps a slight presumption in favor of the superior 
antiquity of the former ; but both of them appear to fall short of an 
accurate presentation of the text of the Septuagint. 

We have devoted a good deal of attention to this passage from 
Pseudo-Clement, because of the importance of its evidence. The 
writer is certainly working from a Greek text, and therefore his evi- 
dence is valuable for the LXX. If the results are not very striking, 
they are not wholly valueless. We shall now turn to a much more 
remarkable case, which involves an extended quotation between Tobit 
and an early Hebrew or Aramaic writer, which will verify completely 
for us the suggestions as to the Semitic origin of the book of Tobit, 
and throw light upon the character of its primitive text. 

The book of Jubilees has come down to us in Latin and in Ethiopic, 
both of which are derived from a lost Greek text ; but behind the lost 

3 As long as modern revisers are allowed to present us in the New Testament with 
Hebraizing logia in such words as, " He will say, the old is good," and modern divines 
preach sermons on the text thus emended, we must not be surprised at the roughness 
of early texts of the LXX. 
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Greek text there lies a lost Hebrew original, of which fragments have 
come down to us in the Midrashim. This lost Hebrew book was a 
"haggadic commentary on Genesis, important as being the chief and 
practically sole monument of legalistic pharisaism belonging to the 
century immediately preceding the Christian era." 3 

In the twenty-seventh chapter of the book of Jubilees we find the 
account of the departure of Jacob for Mesopotamia. The domestic 
scene is presented to us by the commentator, who dilates upon the 
tears of Rebecca at the loss of her son. Isaac comforts her with argu- 
ments of masculine wisdom, and Jacob is sent away with an abundance 
of paternal benedictions. 

Now, there is nothing unnatural in such a piece of haggada at such a 
point ; it is the common ground for story-tellers, whether in the East 
or West, an obvious expansion for which Shakespeare furnishes an 
agreeable and playful imitation in Launce's soliloquy on leaving 
home. 4 But obvious though the haggada may be — for Rebecca with 
dry eyes or untold tears is not to be thought of — it is by no means an 
obvious thing that the departure of Jacob for Mesopotamia should be 
told in precisely the same terms as the departure of Tobias for Media ; 
and we proceed to draw out the coincidences between the two accounts 
and to explain, if possible, their interdependence. 

The following is the Latin text of the passage in question : " Et 
emisit Isac Jacob, et abiit in Mesopotamiam ad Laban filium Bathuel 
Syri, fratrem Rebeccae matris Jacob. Et factum est quando abiit in 
Mesopotamiam, contristatus est spiritus Rebeccae post Jacob filium 
suum et flevit. Et dixit Isac ad Rebeccam, Soror, noli flere Jacob 
filium meum, quoniam in pace ibit et in pace rediet. Et Deus excel- 
sus custodiet eum ab omni malo et erit cum ipso et non derelinquet 
eum omnibus diebus. Quoniam scio ego quod dirigentur omnes vise 
ejus in omnibus, in quibus iter faciet, quousque revertatur ad nos in 
pace, et videbimus eum cum pace. Noli ergo timere de illo, soror 
mea, quoniam in via recta est et erit perfectus vir [et] verax et non 
derelinquetur : noli flere ! Et consolabatur Isac Rebeccam pro Jacob 
filio suo et benedixit eum." 

We will now examine the parallel passages in Tobit, premising that 
the wailing of Anna and consolation of Tobit occur twice over, once 

3 Charles, Book of Jubilees, p. ix. 

4 " My mother weeping, my father wailing, my sister crying, our maid howling, 
our cat wringing her hands, and all our house in a great perplexity." 

— "Two Gentlemen of Verona," Act II, sc. 3. 
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when Tobias departs and later on in the story when his mother sug- 
gests that he will never return : 



tob. 5 : t 



Vatican Text. 



tKXawrtv ot * Avva 17 pTjTrjp airov Kal 

tlTTtV irpos TiojSeiV 

Kai ilwtv airrj T(D/8eiT Mij Xoyov t\t, 
aSc\(j>^' vyuuvotv tXevo'tTai, koi 01 
6<f>0aXpoi oov oifiovTOA airov ayyeXos 
yap ayaObs owTroptvo-tTai. airm koI tio- 
SoiOrjotTaj. ij 680s avrdv, Kal vrrooTpof/ti 
vyiaiva>v. Kal iwavoaro KXalovoa. 



1 — 6 : la. 

Sinaitic Text. 
Kal tKXavo-tv 17 f-rJT7)p airov Kal 

eiirev 7rpos T(oj8ei0 

Kal ttirtv airy M17 Xoyov i\t, £yiaiva>v 
woptvo'tTox to iraiSiov rfpMv Kai vyuu- 
vutv iXtvo-trax jrpos 17/xas Kal oi 8<p6aX- 
/xoi crov oij/ovrai iv rrj ijp-tpa 17 av iXOi], 
Trpo's at iyixuvutv pr/ Xoyov i)(t, prj 
<po/3ov jrepl avrmv, aBtX<j>rj- dyytXos yap 
dyaflos owtXevotTai airm, Kal tioBm- 
drjo'CTai rj 686s avTov, Kai iiroorptifrti 
vyuxiviav. Kal iffiyrjotv KXatbvoa. 



TOB. 10 14-6. 

Vatican Text. 

thrtv 8e avT<j> r) yvvrj, A.ird>Xtro rb 

iraiSiov, 810V1 KexpoviKtv Kal rjp£aro 

6pt]viiv airov Kal tlirtv Oi p.e'X« p.01, 

TtKVOV, OTl a<j}rJKa. Of. to <£«>$ t5v 

6<p6aXp.S>v pav ; Kal T(oj8aT Xeyei 
ivrrj Siya, p.17 Xoyov i\e, vyiaivei. Kal 
elirtv avr(S Siya, p.17 n-Xava p.e* a7ra>- 
Xf.ro to waiBiov p-ov. 



Sinaitic Text. 
Kai 'Awa 17 yvvq airov Xtyti Air<i>- 
Xtro To 7rai8i'ov pov Kal oiKtri VTrdp^ti. 
iv rot; tjaoiv. Kai rfp£aro xXateiv Kal 
Oprjvtiv irtpl tov vlov avrijs Kai eiirev 
Oval p.01, TtKVOV, on a<prJKa ae itoptv- 
o^vai to <£fis rSf 6<p0aXp.fi>v p-ov. koX 
Taifi&O iXtytv airrj Siya, p.17 Xoyov 
i\t, a8cX<p-q, vyuxivw Kal paXa 7repi- 
oTrao-p,6s avroTs iyivtro tKtl, Kai 6 
avOpanros 6 iropcvOtls per' airov mo-ros 
Arriv Kai els Tiav ao'tX<pS>v ripJutv p.17 
Xvirov irtpl airov, a8tX<prj, 17817 irapi- 



And to these two accounts of Anna's laments over her son must be 
added a previous sentence relating to the farewell of Tobias : 

tob. 5 : 16, 17. 



Vatican Text. 

Kal eri irpoo-Orjo-oi coi «ri tov pioOov, 

lav vyuuvovrts tina-Tpfifiyfrt. tiBoKrjoav 

ovtw Kal itwtv irpbs T«)j8iav *EToip,os 

yivov n-pos Tijv 686v Kal tioSmOtirjTt. 



Sinaitic Text. 

Kal iirurpooOrjom o~oi T<# p.io~0<S. Kal 

tlwtv airy on IlopeJo-opdu per' auTou 

Kai p.7) <f>o|S■q6■Q l i• vyuuvovrts airtXtv- 

O'op.tda Kai iyiaivovTes iwio'Tpt^/opxv 
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km f/Toifixurev 6 vtos avrov to. npbs ttjv irpos <re, Sioti rj ooos a.<T<f>a\rjs. Kal 
68dv Kat ei7r£V 6 iraTrjp auTou Tloptvov tlnty a«T(J EvAoyia cot yivoiro, a&t\<j>i. 
(i€Ta tov avOpanrov. 6 8c ev T<j> ovpavif ko.1 tKaXtircv Tov vlbv airou kcu etirev 
oikwv 0eos evoStotra Tr)v 68ov ipmv, km avT<S ILuSt'ov, tTol.pja.o~ov Ta 7rpos T»)v 
o ayyeAos awoS crwiropevB-qTia vp.iv. o8bv Kal i£c\0t /aera tov aBt\<f>ov crov, 

Kal 6 Otbs 6 iv T<f ovpav<j> Suuruxrax 
i/xas «K£t koi <nrOKaTaori;<rat u/aas irpos 
t/i£ vyuuvovTas, Kat 6 ayyeAos auroS 
(TDVoScwai vpXv p.cTa vunr-piaa, jrat- 
8iov. 

Comparing the lamentation in Tobit with that in the book of Jubilees, 
we are struck with the similarity of the language. Each of the old 
gentlemen addresses his wife as sister; each of them enjoins his com- 
panion not to weep, predicts going in peace and returning in peace, 
promises that her eyes shall see him again. This general resemblance 
is so conspicuous that we can pick up for almost every word in the Vati- 
can text of Tob. 5 : 18 ff., printed above, an exact parallel in the Latin 
of Jubilees, as follows : 

tK\av<rcv 8e "Avva = et jievit 

km clirev avrrj TtojSaV Mi) Aoyov t\e, = et dixit /sac ad Rebcccam : noli 
a8eA.<£i/. vyudvmv ikeuo-erai flere, soror, quoniam in pace ibit 

km o\ 6<j>0aXp.oi (tov o\fiovrax avrov = et videbimus eum cum pace 
Kal euo8(o^ijo-£Tai ri 68os avrov = dirigentur omnes vice, ejus 

km \m<xTTp&l>u iyuxivm = in pace rediet 

The coincidence between the two accounts is so striking that they can 
hardly be regarded as independent. But if this be so for the text as it 
occurs in the Vatican Codex, the coincidence is much more strongly 
brought out in the Sinaitic text. Here we have for vyiajLvtav iXtwrtTM 
the more correct vyuuvan/ jropeuo-erai (= in pace ibit), the addition to 
iraiZiov rjp.mv which stands for filium meum in Jubilees, and the parallels : 

Kal ol o<£0oA./aoi <7ov ofovTM iv rrj = quousque revertatur ad nos in pace 

■fip-epa. rj av c\drj irpos <re byuuvo>v et videbimus cum cum pace 

p.fi <£o/3ov irtpl avVou, a8t\<f>^ = noli ergo timere de Mo, soror mea 

Moreover, it is the Sinaitic text that explains some of the perplexing 
sentences in Jubilees. Tobit says : " Quoniam in via recta est et erit 
perfectus vir [et] verax et non derelinquetur ; noli flere." The mean- 
ing of this is obscure ; Tobias is said to be in the right way, which 



55 2 THE AMERICAN JOURNAL OF THEOLOGY 

presumably means a safe way ; but what is meant by saying that he is to 
be a perfect man, true, and not forsaken, is not clear. When, how- 
ever, we find that in Tob. 5:16 the angel says, " We shall go in peace 
and return in peace, on y\ 680s dcr^aA.i;s," we catch the meaning of 
Tobias' being in the right way. And when in Tob. io:4ff. we find 
Tobit arguing that " the man who has gone with him is irtcrros and is 
one of our brethren ; therefore do not grieve," we have the key to the 
words "vir verax et non derelinquetur ; noli flere." 

Enough has been said to show the close connection between the 
Sinaitic Tobit and the text of Jubilees ; they cannot any longer be 
regarded as independent. One of them has been borrowing from the 
other. Now, whichever way the dependence is, whether of Tobit on 
Jubilees or of Jubilees on Tobit, we are almost forced to admit that 
the loan was made in Hebrew or Aramaic ; for the common matter 
belongs to the book of Jubilees in the original, and therefore, if 
borrowed by Jubilees, was borrowed in Hebrew or Aramaic ; or, if it 
was borrowed by Tobit, the loan would have to be referred to the 
earliest stage of the textual history, since it has affected both the 
leading recensions, though one of them does not show the same phe- 
nomenal coincidences as the other ; that is, it is the underlying Hebrew 
Tobit that is responsible for the peculiar expressions in the Vatican 
and Sinaitic texts. 

The question, then, is : Which author (Tobit or Jubilees) borrowed 
the terms of the other ? There is nothing a priori against literary 
imitations of a previous author by Tobit ; rather, we have shown how 
ready the writer of Tobit was to appropriate incidents and ideas in 
the tale of Ahikar. And certainly the situation of Tobit going to 
Media is so like that of Jacob leaving for Mesopotamia that, if the 
writer of Tobit had known the haggadic expansion in Jubilees, he 
might very well have turned it to a useful literary end by working the 
separate sentences into the framework of his book. 

It seems, however, pretty clear that the borrowing is the other way; 
for many of the expressions which constitute the borrowed matter are 
characteristic of Tobit. When Tobit calls his wife sister, we find 
Raguel in Tob. 8:16 using the same term of endearment to his wife 
Edna ; and when Tobias prays for Sara and himself, he calls her " this 
my sister," and addresses her in a similar manner. The peculiar 
address comes, then, from the novelist, and not from the commentator. 

The same thing might almost have been inferred from the way in 
which the perfectly natural statement of Tobit that Azarias is " a trusty 
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man " appears in the book of Jubilees in the form that Jacob is vir 
verax (avOponros irwrTos). The point of the remark is that Azarias is 
able to take care of Tobias, and not that Jacob is able to take care of 
himself. We infer, then, that Jubilees has expanded from the Hebrew 
(or Aramaic) Tobit. 

From this there follows at once a number of important conclusions. 

First of all it follows that either the Sinaitic Tobit is nearer to the 
original Hebrew, and so is the better recension, or else it has been cor- 
rected from the Hebrew (or some version depending on the Hebrew) 
so as to present a better text than that of the Vatican text, though not 
necessarily a better text of the Septu agin t. It is difficult to believe that 
the Vatican recension is a mere abbreviation of the Sinaitic, yet the 
continual agreements in rendering are such as to require a common 
Greek original ; so it seems almost necessary to infer that the Sinaitic 
version of Tobit is a reconstruction of an existing text into closer har- 
mony with the Hebrew. 

Neither of the two recensions, however, preserves the Hebrew (or 
Aramaic) form in such a case as we discussed above with regard to the 
relative merit of prayer, fasting, and alms. 

It follows, in the next place, that if we have rightly convicted the 
haggadist of Jubilees of expanding his text of Genesis from current 
literature of his own day, the chances are that he has done the same 
thing elsewhere, and this consideration may help to explain the pres- 
ence at the end of the book of Jubilees of a document dealing with the 
death of Moses (which has commonly been isolated and printed as the 
lost Assumption of Moses). 

We are now in a position to go back to the two parallel texts of 
Tobit, as existing in the Sinaitic and Vatican codices, and test them 
more particularly in the light of the conclusions that have been 
reached ; and some very important points will immediately become 
clear with regard to the two companion stories (Ahikar and Tobit) and 
the two companion texts of Tobit, viz., the Sinaitic and Vatican MSS. 

Let us take an instance : the reader of Ahikar will have been struck 
with the remarkable terms that are used to describe the king of Assyria, 
who is spoken of as king of Assyria and Nineveh? The appellation is 
so peculiar that the biblical student will readily concede it to be the 
primitive form. How is it, then, that in the opening sentences of 
Tobit, which are the literary parallel to the opening sentences of 

5 E. g., Ahikar, p. 58 ; king of Assyria and Nineveh bis, p. 67 ; bis, foster-child 
of Assyria and Nineveh, p. 69, etc. 
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Ahikar, we find no such expression, but only the expression " king of the 
Assyrians ;" nor do we find the country spoken of, at least in the Vati- 
can text, by the curious double title ? When, however, we begin to exam- 
ine the Sinaitic text, we find traces of the very same expression ; thus : 

Tob. 14:4, Kal airavrqau em 'AOrjp Kal Ntvorc; 

Tob. 14:14, iv iracriv 01s liroi-qatv im tovs vtovs Nivetn) Kal 'A0ovpeias, 
which shows that the Sinaitic text is derived from one which described 
the empire as it is described in Ahikar. 

Probably this is also the explanation of the peculiar Vatican read- 
ing of Tob. 14 : 4, 

rrjv dirmXCav Ntvtuij [rjv -g-)(jiAjXmTU7ev Na/3ov;(o8ovoo-op ] Kal 'A<rvr)pos, 
where 'Aonfypos looks very like a corruption of 'A6vp or 'AOvpeias, and 
the bracketed words are either a gloss or a displacement. Next turn 
to Tob. 14:4 and observe how, in the context, the Sinaitic text has 
preserved another original trait in the expression : t<2 p-qpari. tov Oedv i-ni 
Nivevrj, a iXdXrjacv Naou/A, on 7ravTa lorai Kal airavrycrei iirl , A0r)p Kal Nivtinj. 
It has long been recognized that Naovp. and not 'Iwvas is the true reading 
in this place. The Sinaitic, then, is the better text, and it either repre- 
sents the original Semitic more closely than does the Vatican text, or 
has been corrected from the original Semitic. 

But what Semitic text was it ? Hebrew or Aramaic ? There can 
only be one answer in view of the forms 'A6vp and 'AOovptCa. They 
are not Hebrew, but Aramaic. 

We have thus arrived at a fairly conclusive demonstration of the 
superiority of the Sinaitic Tobit, and of the existence in it of elements 
derived from the Aramaic. And we have obtained further evidence of 
the close literary parallelism of the two stories, Ahikar and Tobit. 

J. Rendel Harris. 
Claire College, 
Cambridge, Eng. 

THE EDICT OF TOLERANCE OF LOUIS XVI. (1787) AND 
ITS AMERICAN PROMOTERS. 

The war of the Camisards had shown that the Huguenots in 
France were unconquerable by brute force- The most powerful king 
of Europe must use persuasion and bribery in order to bring about 
the pacification of the Cevenol mountaineers. Besides, Antoine Court, 
Benjamin du Plan, Jacques Roger, and their coadjutors in the work of 
the restoration of the Protestant church had proved by their steadfast- 
ness that the fear of the galleys, or even of death, could never force 



